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426 - Krister Stendahl

fications of the Messiah's arrival for the relation between Jews and
Gentiles? For Paul had not arrived at his view of the Law by test-
ing and pondering its effect upon his conscience; it was his grap-
pling with the question about the place of the Gentiles in the
Church and in the plan of God. with the problem [ews/Gentiles or
Jewish Christians/Centile Christians, which had driven him to that
interpretation of the Law which was to become his in a unique
way. These observations agree well with the manner in which
both Paul himself and the Acts of the Apostles describe his “con-
version” as a call to become the Apostle to and of the Gentiles.
This was the task for which he—in the manner of the prophets of
old—had been earmarked by God from his mother's womb (Gal.
1:15, cf. Acts 9:15). There is not—as we usually think—Afrst a
conversion, and then a call to apostleship; there is only the call to
the work among the Gentiles. Hence, it is quite natural that at
least one of the centers of gravity in Paul’s thought should be how
to define the place for Gentiles in the Church, according to the
plan of God. Rom. 9—11 is not an appendix to chs. 1-8, but the
climax of the letter.

This problem was, however, not a live one after the end of the
first century, when Christianity for all practical purposes had a
non-Jewish constituency. Yet it was not until Augustine that the
Pauline thought about the Law and Justification was applied in a
consistent and grand style to a more general and timeless human
problem. In that connection we remember that Augustine has
often been called “the hrst modemn man.” While this is an obvious
generalization, it may contain a fair amount of truth. His Confes-
stones are the first great document in the history of the introspective
conscience. The Augustinian line leads into the Middle Ages and
reaches its climax in the penitential struggle of an Augustinian

- monk, Martin Luther, and in his interpretation of Paul.

Judging at least from a superficial survey of the preaching of the
Churches of the East from olden times to the present, it is striking
how their homiletical tradition is either one of doxology or medita-
tive mysticism or exhortation—but it does not deal with the
plagued conscience in the way in which one came to do so in the
Waestern Churches.

The problem we are trying to isolate could be expressed in her-
meneutical terms somewhat like this; The Reformers’ interpreta-
tion of Paul rests en an analogism when Pauline statements about
Faith and Works, Law and Goespel, Jews and Gentiles are read in
the framework of late medieval piety. The Law, the Torah, with its
specific requirements of circumesion and food restrictions becomes
a general principle of “legalism” in religious matters. Where Paul
was concemed about the pessibility for Gentiles to be ineluded in
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the messianic community, his statements are now read as answers
to the quest for assurance about man’s salvation out of a common
human predicament.

This shift in the frame of reference affects the interpretation at
many points. A good illustration can be seen in what Luther calls
the Second Use of the Law, ie., its function as a Tutor or School-
master unto Christ. The ¢rucial passage for this understanding of
the Law is Gal. 3:24, a passage which the King James Version—in
unconscious accord with Western tradition—renders: “Wherefore
the Jaw was our schoolmaster (R.V. and A.S.V.: tutor) to bring us
unto Christ,” but which the Revised Standard Version translates

" more adequately: “So that the law was our custodian until Christ

came.” In his extensive argument for the possibilitv of Gentiles
becoming Christians without circumeision cte., Paul states that the
Law ‘had not come in until 430 vears after the promise to Abra-
ham, and that it was meant to have validity only up to the time of
the Messiah (Cal. 3:15-22). Hence, its function was to sérve as.a
Custodian for the Jews until that time. Once the Messiah had
come, and once the faith in Him—not “faith™ as a general reli-
gious attitude—was available as the decisive ground for salvation,
the Law had done its duty as a custodian for the Jews, or asa wait-
ing room with strong locks (vv. z2f.). Hence, it is clear that Paul’s
problem is how to explain why there is no reason to impose the Law
on the Gentiles, who now, in God's good Messianic time. have
become partakers in the fulfillment of the promises to Abraham
(v.29). -

In the common interpretation of Western Christianity, the
matter looks very different. One could even say that Paul's argu-
ment has been reversed into saving the opposite to his original
intention. Now the Law is the Tutor unto Chnst, Nobodv can
attain a true faith in Christ unless his self-righteousness has been
crushed by the Law. The function of the Sccond Use of the Law is
to make man sce his desperate need for a Savior. In such an
interpretation, we note how Paul's distinction between Jews a_nd
Gentiles is gone. “Our Tutor/Custodian™ is now a statement .applled
to man in general, not “our” in the sense of “I, Paul. and my fel-
low Jews.” Furthermore, the Law is not any more the Law of
Moses which requires circumcision cte., and which has become
obsolete when faith in the Messiah is a live option—it 15 the moral
imperative as such, in the form of the will of God. And fnally,
Paul’s argument that the Gentiles must not, and should not come
to Christ via the Law, ., vie circumcision etc., has turned into a
statement according to which all men must come to Chuist with
consciences properly convicted by the Law and its insatiable re-
quirements for righteousness. So drastic is the reinterpretation once
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