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432 - Krister Stendahl

possible excuse has been carefully ruled out. In Rom. 7 the issuc is
rather to show how in some sense “I gladly agree with the Law of
God as far as my inner man is concerned” (v.22); or, as in v. 25,
“I serve the Law of God.”

All this makes sense only if the anthropological references in
Rom. 7 are seen as means for a very special argument about the
holiness and goodness of the Law, The possibility of a distinction
between the good Law and the bad Sin is bused on the rather triv-

“ial observation that everv man knows that there is a difference

between what he ought to do and what he does. This distinction
makes it possible for Paul to blame Sin and Flesh, and to rescue
the Law as a good gift of Gad. “If I now do what [ do not want, I
agree with the Law [and recognize] that it is good” (v. 16). That
is all, but that is what should be proven.

Unfortunately—or fortunately—Paul happened to express this
supporting argument so well that what to him and his contempo-
raries was a common sense observation appeared to later interpret-
ers to be a most penctrating insight into the naturc of man and
into the nature of sin. This could happen casily once the problem

about the nature and intention of God’s Law was not any more as

relevant a problem in the sense in which Paul grappled with it.
The question about the Law became the incidental framework
around the golden truth of Pauline anthropology. This is what hap-
pens when one approaches Paul with the Western question of an
introspective conscience. This Western interpretation reaches its
climax when it appears that even, or especially, the will of man is
the center of depravation. And vet, in Rom. 7 Paul had said about
that will: “The will (to do the good) is there . . " (v. 18).

What we have called the Western interpretation has left its
mark even in the field of textual reconstruction in this chapter in
Romans. In Moffatt's translation of the New Testament the elimas
of the whole argument about the Law (v. 25b, sce above) is placed
before the words “wretched man that Tam ... ” Such a rearrange-
ment—without anv basis in the manuscripts—wants to make this
exclamation the dramatic climax of the whole chapter, so that it is
quite clear to the reader that Paul here gives the answer to the
great problem of human existence. But by such arrangements the
structure of Paul’s argumentation is destroved. What was a digres-
sion is elevated to the main factor. It should not be denicd that
Paul is deeply aware of the precarious situation of man in this
world, where even the holy Law of God does not help—it actually

leads to death. Hence Ius outburst, But there is no mdication that

this awarcness is related to u subjective conscience struggle. If that
were the case, he would have spoken of the “body of sin,” but he
says “body of death” (v. 25; cf. 1 Cor. 15:56). What dominates

Paul and the Conscience of the West + 433

this chupter is a theological concern and the awareness that there is
a positive solution available herc and now by the Holv Spirit about
which he speaks in ch. 8. We should not read a trembling and
introspective conscience into a text which is so anxious to put the
blame on Sin, and that in such a way that not only the Law but
the will and mind of man are declared good and are found to be on
the side of God.

We may have wasted too much time in trving to demonstrate a
fact well known in human history—and especially in the history of
religions: that savings which originally meant one thing later on

- were interpreted to mean something else, something which was felt

to be more relevant to human conditions of later times.

And vet, if our analysis is on the whole correct, it points to a
major question in the history of mankind, \We should venture to
suggest that the West for centurics has wrongly surmised that the
biblical writers were grappling with problems which no doubt are
ours, but which never entered their consciousness.

For the histerian this is of great significance. It could of course
always be argued that these ancients unconsciously were up against
the same problems as we are—man being the same through the
ages. But the historian is rightly anxious to stress the value of having
an adequate picture of what these people actually thought that
they were saying. He will always be suspicious of anv “moderniz-
ing,” whether it be for apologetic, doctrinal, or psychological pur-
poses.

The theologian would be quite willing to accept and appreciate
the obvious decpening of religious and human insight which has
taken place in Western thought, and which reached a theological
climax with Luther—and a secular climax with' Freud. He could per-
haps atgue that this Western interpretation and transformation of
Pauline thought is a valid and glorious process of theological devel-
opment. He could even claim that such a development was fostered
by elements implicit in the New Testament. and especially in
Paul. =

The framework of “Sacred History™ shich we have found to be
that of Pauline Theology (ef. our comments on Gal. 3:24 above)
opens up a new perspective for systematic theology and practical
theology. The Pauline ephapax (“once for all”, Rom. 6:10)
cannot be translated fully and only into something repeated in the
life of every individual belicyver. For Gentiles the Law is not the
Schipolmaster who leads to Christ: or it 15 that only by analogy and
a secondary one at that. We find ourselves in the new situation
where the faith in the Messiah Jesus gives us the right to be ealled
Children of God (1 Jun., 3:1). By way of analogy, one could of
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