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Fichie

PART TWO

the average physicians abandoned the old inherited belief in the divine
character of sun and air and seasons. Their mental attitude was still
nearer to that of the people who, unable to endure the atheistic philoso-
phers, expelled them even from Athens,?* and who were always sus-
picious of the natural explanation of phenomena if it excluded the
recognition of divine power. 1t is true that “it was not until later times
that the radiant repute of Plato, because of the life the man led, and
because he subjected the compulsions of the physical world to divine
and more sovereign principles, took away the obloquy of such doctrines
as these, and gave their science free course among all men.”? For even
in later centuries Epicureans were banished from the cities because of *
their atheism; throughout antiquity, the natural explanation of the
world remained a bold venture. The average man recognized God's ways
in the movements of heavenly bodies and so, ordinarily, did the phy-
sician.? It is evident then that all the external influences which are held
responsible for the origin of diseases are in general not understood as
merely natural. Sun and moon and stars and seasons are material to
the modern mind, but to the ancients they are gods.

Now the question arises as to how the explanation of illnesses by
inner factors, by the nature of man or of diseases, an explanation very
common in antiquity too, must be interpreted. In answering it a certain
difficulty, noticeable, I think, in the whole discussion of the subject of
my inquiry, will become even more striking. The Greeks speak of nature
as do the moderns. But what they mean by it, as what they mean by
all their notions of natural phenomena, is different from the modern
conceptions which in their definite form always arise in the modern
mind at the mention of the terms.? Nevertheless, only these words can
be used; step by step the distinct features of the ancient thought must

21 Anaxagoras (Plutarch, Pericles ch. 32, The Law of Diopeithes); Protagoras
(Sextus Empiricus, adv. mathematicos IX, 56); Diagoras (Aristophanes, Birds, v.
1073).

2 Plutarch, Nicias, ch. 23, . c.: &y 8" # IINérwros &Ndpaca 6éfa Sua. Tov Blov Tob
&vépbs, kai dtu Tals elacs Kxai Kuptwrépars apxais Vmérake Tds puoikds dvaykas, dpethe TV TGV
Noywy Tobrwy StaBoNfy, Kal Tois pafhuaow s dravras 660y Evédwrev.

2 Cf, Jakob Burckhardt, Griech. Kulturgeschichtet, 111, pp. 324 sq.; 11, p. 216,
and Plato (Laws, X, 888b-e) who contends that nobody is able to continue in his
disbelief ““till old age.”

2 Not to mention the various meanings which the conception of nature had for
the Greeks themselves; this problem cannot be dealt with here, cf. Heidel, L. c., pp.
95 <q.
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be described in these same terms. In order to avoid any misunderstand-
ing of the statements, it is necessary therefore always to remain cog-
nizant of this difference between ancient and modern terminology.

From the fifth century B.C. on nature was conceived as a mechanical
or dynamic power of its own without any divine manifestation. It was
defined in this way by the followers of the physiologists in the pre-
Socratic centuries and in Plato’s time. Strato thought that nature,
without the help of the gods, creates everything. The Epicureans, al-
though believing in the existence of God, did not let him take part in
the worldly processes. In the Academic philosophy nature was consid-
ered to be the necessity of movement; it was just in regard to diseases
that such a conception was worked out most clearly.?® Physicians im-
bued with those doctrines, then, cannot but contemplate the nature of
man as devoid of God. Among the Hippocratic writers a few undoubt-
edly share such an opinion, the same ones who do not believe in the
divinity of the elements. And the later Empiricists and Methodists do
not recognize the divine impress of God either.

But certain as this is, the opinion that nature cannot be thought
otherwise than as created and permeated by God is also to be found
throughout antiquity. So it is said in the book on Airs, Waters, and
Places: ““I too think that these diseases are divine, and so are all others,
no one being more divine or more human than any other; all are alike,
and all divine, but each of them has a nature of its own, and none arises
without its nature.””? To this man, the distinction between divine and
human and the different estimation of these two powers become mean-
ingless because everything is equally divine. This does not imply that
God acts directly and is responsible, by reason of His personal inter-
ference, for the single event. Such a possibility is expressly excluded.
The individual disease has a nature of its own, but by this term its di-
vine character is only expressed in another form; it is not done away
with by being explained through nature. Individual nature therefore,
since it does not contradict God, but is rather His essence, must be
apprehended as created by God and as divine in itself. This conviction

2% Concerning the physiologists cf. Plato, Laws, X, 889b; Sophistes 265¢ and
Plutarch, De defectu oraculorum, 436d. Concerning Strato, cf. Cicero, Academica,
11, 38, 121; De natura deorum, I, 13, 35; concerning the Academy cf. De natura
deorum, 111, 25, 65; 11, 27; 10, 24.

2 Jones, . c., I, p. 127 (slightly altered): é&uol d& kal abr@ doket Taira Ta wabea feia
elvar kal TdA\a mévra kal obdty érepov érépov OedTepov obde avfpwmwbrepor, GANa Tavra
duola kai mavra feta. ékaoToy 5¢ abTdw éxer pvow v &wvrob kal obbéy drev iatos yiverai.
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