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Fichie

PART TWO

least thoroughly discussed in medical books, whereas in regard to the
other diseases and their causation by the wrath of God or evil spirits,
with the exception of a few places, the subject is not even mentioned in
Greek medicine. Some commentators note that, in Hippocrates' Prog-
nostic, the word divine might be understood as pestilence since ‘‘this
affliction scems to be caused by God."* Galen, dealing with the same
term, remarks that “a few believe illness could afflict men also through
a certain wrath of the gods and that they try to prove this opinion
quoting the authors of the so-called irrational stories.’’® Whether Galen
is thinking of physicians or only of laymen, whether these people explain
mental diseases alone in this way or other illnesses too, cannot be ascer-
tained beyond a doubt. These are, however, the only instances to be
found in the works of Hippocrates and Galen and of the other medical

| writers. One is justified, then, in saying not only that the Greek physi-

cians rejected the explanation by demonology but also that they did
not take it seriously, that they treated the subject as negligible.

This attitude of the physicians is not an isolated one. The ancient

philosophers also unanimously disagreed with the belief that diseases
could be caused by demons. Not in Platonic or Aristotelian or Stoic
philosophy, still less, of course, in the Skepsis are the demons held re-
sponsible for illness. Again the problem is scarcely mentioned; it seems
unnecessary to deal with it very thoroughly.® Also the Neo-Platonists

fikovoy dvfpdmois dvixnrov elvar TO voéonua, Tredua Tovnpdy Kal ob peNayXoNkoy Xxupdy Exwy
76 véompa. Certainly the physicians do not know in this case how to cure the discase;
this however they sometimes do not know in the fifth century B.c. cither. Apparently
the Christian book wants to use the authority of the physicians as proof for the
healing-power of the Saints and does not describe the actual situation correctly.
Otherwise it would be hard to reconcile that the laymen originally believed in the
natural character of epilepsy, yet, that the physicians are said not to have been of
the same opinion.

@ Erotian, ed. Nachmanson, 1. ¢., p. 108, 18-19: 8¢ 76 Tobs Nowuols ék Oeol Soxeiv
elvat.

% Galen, In Hippocratis Prognostic., 1. c., p. 206, 3-5: tvioL puév yap olovrar kal did
Becow Twa dpyiy yiveaBaw Tols avfplmors vooiuare. kal Neyovai e paptuplay Tiis 86fns Tabrns
Tapd Tév ypayhytwy Tas Kalovuévas loToplas dvev Aéyov. Cf. also Celsus, CML, I, Tl
p. 17, 15-16: Eodem vero auctore [sc. Homero] disci potest morbos tum (!) ad iram
deorum immortalium relatos esse.

st One usually refers to Plato’s Phaedrus, 244d, in order to prove that Plato, at
least, explained diseases by the interference of God. But he is only speaking of mania,
one of the gravest diseases and burdens, which, in this myth, he traces back to a
kind of divine possession like the gift of prophecy and poetry. For Plato’s theory on
diseases, even on mental diseases, cf. Timaeus, 81e-86b. For the Stoics' cf. Diogenes
Laertius, VII, 158. The Neo-Pythagoreans are the only philosophical sect of late
antiquity which recognizes at least purifications (cf. Diogenes Laertius, VIII, 33).
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disregard such a theory. Plotinus says: “They tell us they can free
themselves of diseases. If they meant, by temperate living and an ap-
propriate regime, they would be right and in accordance with all sound
knowledge. But they assert diseases to be Spirit-Beings and boast of
being able to expell them by formulae: this pretention may enhance
their importance with the crowd, gaping upon the powers of magicians;
but they can never persuade the intelligent that disease arises otherwise ~
than from such causes as overstrain, excess, deficiency, putrid decay, in
a word some variation whether from within or from without. The nature
of illness is indicated by its very cure. A motion, a medicine, the letting
of blood, and the disease shifts down and away; sometimes scantiness of
nourishment restores the system: presumably the Spiritual power gets
hungry or is debilitated by the purge. Either this Spirit makes a hasty
exit or it remains within. If it stays, how does the disease disappear,
with the cause still present? If it quits the place, what has driven it out?
Has anything happened to it? Are we to suppose it throve on the dis-
ease? In that case the disease existed as something distinct from the
Spirit-Power. Then again, if it steps in where no cause of sickness exists,
why should there be anything else but illness? If there must be such a
cause, the Spirit is unnecessary: that cause is sufficient to produce that
fever. As for the notion, that just when the cause presents itself, the
watchful Spirit leaps to incorporate itself with it, this is simply amus-
ing."’s? This statement proves that even the latest philosophical system
of antiquity, the one which is generally held responsible for so much
superstition of the ancients, rejected the demonological explanation of

diseases categorically. At the same time the polemic of Plotinus shows

8 Plotinus, Psychic and Physical Treatises; Comprising the Second and Third
Enneades, Translated from the Greek by S. Mackenna, London 1921, Vol. I1, p. 235.
(Plotin., Enneades 1I, 9, 14): kafaipeafar 8¢ véowy Neyovres avTols NéyowTes pev Gy
cwppoalvy Kai koopie Oalry €\eyor v bpBiss, xabBamep ol ¢héoopor Aéyouat. viv 0
YmooTnoduevor Tas véoovs daiudvia elvar kai rabra éfapely Aoy dagkovTes Stvacfar kai
érayyeNNopevor gepvbTepor pév Gy elvaw d6Farey wapd Tols mONNois, ol Tas Tapd Tols MAYoLs
Suvépes Bavpafovor Tovs pérTo €0 ppovoivtas obk v weiflorev, ws obX ai véoo. Tas airias
Exovaw A Kapdrous §f TAgopovals fi évdelals 7 ofpeot kal Aws peraBolals 7 éwlev Ty apxnv
oofer Nafoboais. dnhovot 8¢ kai al fepareiar alrdv. yagTpds Yip puelons 7 @appaxov
SobvTos diexwpnoe KaTw els TO Ew TO vooNUA Kkai aipatos apppnuévov, kal évdea 8¢ idoato, 7
rewhoavros Thkealar, more 8¢ &fpéws tkeNdbvros, 7 pévovtos Evbov. AN’ €l pév éru pévovros,
w@s évdoy bvros ob vooel éri; el B¢ teNiule, dua Ti; Ti yap alTo wémovfer; i éru Erpépero Umd
T7is véoov: Ty &pa 1) végos érépa ofica Tob Salpovos. émera, el obdevds dvTos aitiov eloetat, b
71 obk &el vooel; el 8¢ yevouévov airiov, Ti Sei ToU Salpovos wpds TO vooelv; TO Yap alriov TV
TwupeToy abTapkés EoTLy tpyéaaalar. yelotoy 8¢ 76 dpa 76 airiov yevéalar xal edfews domep
TapvrorTivar ¢ alrly 16 dapdvioy Erotuor 8.
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